
 

For those who would like a bit of homework, here is a set of resources for the topic of using the 

sukkah on Shemini Atzeret. This homework will review the major eras and books and begin to 

see how they interact with each other, but without requiring the kind of navigation that we will 

discuss in the coming weeks. 

Chumash: See Vayikra 23:42. 

Mishna/Gemara: Gemara Sukkah near the bottom of 46b (“Amar Rav Yehudah”) through the 

Soboraic interpolation in the middle 47a (“V’hilchata,” “and the Halacha is …”). If you do not 

have a translation at home, I recommend Sefaria.org‘s new free translation which uses the new 

Steinsaltz translation. At that link, click on the three horizontal lines in the top left corner, then 

“Talmud,” then “Sukkah,” then click on the small blue down-arrow at the top of the page and 

then find and click on “46b.” Scroll down until you find “47a,” then go up just a bit and you’ll 

find the end of 46b (“Amar Rav Yehuda”). Keep learning until you get to the “V’hilchata” line 

on 47a. 

–> What is the final Halacha regarding using the sukkah on Shemini Atzeret outside of Israel 

(where we act as if there is a possibility that it is Hoshana Rabba)? Why do you think the 

Halacha would differentiate between sitting and blessing? What about using a lulav and etrog on 

Shemini Atzeret? What might the Gemara’s omission of lulav from this debate teach us about 

sukkah on Shemini Atzeret? 

Tosafot: Here is the first Tosafot on Sukkah 47a. Tosafot here acts in the role of Halachic 

authority. While asking and answering about lulav, Tosafot gives a reason (and potentially a 

strong leniency) regarding 

sukkah. 
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–> Perhaps the most fascinating word in this Tosafot is “pa’amim,” “sometimes.” Does Tosafot 

mean that since “sometimes” a person would eat in a sukkah on a nice day, he should therefore 

sit in the sukkah on Shemini Atzeret regardless of whether it is nice outside or not? Or would 

sitting in the sukkah on a cold or rainy Shemini Atzeret day be equivalent to using a lulav, in that 

it would be obviously for a mitzvah and therefore problematic on a day (Shemini Atzeret) when 

sukkah is really not required? These are both possibilities in how to read Tosafot. What is your 

read? 

–> Recall that the Gemara discussed eating and/or making a beracha in the sukkah on Shemini 

Atzeret, but neither the Gemara not Tosafot discuss sleeping. How might Tosafot deal with the 

question of sleeping? Remember that even on the earlier days of Sukkot, no beracha is made on 

sleeping in the sukkah. Use Tosafot’s argument about eating vs. lulav to prove that sleeping 

should be OK. Try and argue the other side too, that sleeping would be a problem. 

Rishonim: The Big 3 (Rambam, Rif, and Rash) bring down the Gemara’s conclusion more or 

less verbatim, that we eat without a Beracha. But the Mordechai (another very important Rishon 

– maybe the 4th after the Big 3) discusses sleeping in the sukkah on Shemini Atzeret. Here is the 

Mordechai: 

 

 

–> Note that when it came to lulav, Tosafot said that since a lulav is muktzeh on Shemini 

Atzeret, one using it on Shemini Atzeret shows he thinks it is not Shemini Atzeret, and therefore 

the lulav is not used. In contrast, eating outside would be permitted (perhaps only if it not bad 

weather) because it is not clear that what day the eater thinks it is. The Mordechai gives a 

different reason for there not being a beracha on eating than Tosafot did earlier, which then 

informs his opinion about sleeping. Eating, unlike sleeping, is normally done with a special 

beracha in the sukkah (“Leishev”), so there is a way to differentiate it if it is done on Shemini 

Atzeret – don’t make a special beracha! Sleeping, on the other hand, never has a special beracha 

in the sukkah, so sleeping in the sukkah would be problematic on Shemini Atzeret because there 

is no beracha to omit and thereby show that one knows it is Shemini Atzeret. The difference 

between Tosafot and Mordechai could be expressed in this form: 



 

Tosafot: Disadvantage of lulav: ____________________________________ 

Advantage of eating: ____________________________________ 

Mordechai: Advantage of eating: ____________________________________ 

Disadvantage of sleeping: ____________________________________ 

Tur: Here is how the Tur deals with the subject of sleeping in the sukkah on Shemini Atzeret: 

 

  

 

 

 

 

 

–> Based on what we just said above, does the Tur agree with the reasoning of the Tosafot or the 

Mordechai in explaining why it is OK to eat without a beracha in the sukkah on Shemini 

Atzeret? 

Beit Yosef: Here is the Beit Yosef. Notice that the Beit Yosef rejects the Mordechai’s opinion 

about sleeping, but does not give a reason for his rejection other than the fact that the Mordechai 

is not quoted by others. Yet we know that Tosafot and Mordechai had fundamentally different 

approaches as to why eating without a beracha is OK, and we know what direction the Tur went 

in that debate, so we can offer a more creative reason for the Beit Yosef’s rejection of the 

Mordechai. What is it? 

 

 

 

 

 

 

 



 

Shulchan Aruch and Mishna Berura: The Shulchan Aruch (below) brings down the Gemara’s 

conclusion more or less as it is, not mentioning sleeping one way or another, which is interesting 

because he was rather explicit in the Beit Yosef that the Mordechai is incorrect and that sleeping 

is required. The Mishna Berura (also below) discusses sleeping at some length, appearing to be 

lenient but with an interesting mixture of Tosafot and Mordechai. The Mordechai’s reason for 

discouraging sleeping was because there is no beracha being omitted to make it clear that it is a 

different kind of day. The Mishna Berura, on the other hand, discourages sleeping for what 

reason? 



 

Aruch Hashulchan: In a long piece, the Aruch HaShulchan (below) discusses the various 

minhagim that have crept up regarding eating everything, eating nothing, eating only dinner, or 

eating only lunch in the sukkah on Shemini Atzeret. 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

–> Notice that, as we said in class, the independent page structure of the AHS as opposed to the 

MB allows for a longer, more free-form discussion of an issue that is on the AHS’s mind. Also 

notice that the AHS is more responsive to common Minhagim that he sees around him as 

opposed to the more objective, absolute Halachic analysis of the MB. This is a common 

difference between the two. The MB was not a community Rabbi – he had a small yeshiva but 

otherwise did not interact with regular community folk on a regular basis. The AHS interacted 

with common people all the time, and his work reflects that. 

–> The AHS takes the leniency of Tosafot, which had previously been applied only to lulav, and 

applies it far more broadly to all types of meals in a cold climate. How does he do this? 

–> Return to the question we asked about the Tosafot, namely how Tosafot would deal with a 

rainy Shemini Atzeret day. We asked whether the fact that the original idea of using the sukkah 

on Shemini Atzeret was only because it is normal to eat outside because it is often (“pa’amim”) 

nice outside would negate eating there when it is not nice outside, or whether we would no 

longer differentiate between nice and bad weather now that the institution of sukkah on Shemini 

Atzeret is in place. How would the AHS answer this question? 


